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tamental period (d., however, already Prov 8: 22-
36), where God's spirit or wisdom, now in hyposta-
sized form, becomes a mediating concept. While the
Creator himself is beyond the grasp of human un-
derstanding and experience, humans can in fact un-
derstand and settle in the order of creation, because
they can relate to the wisdom that was there when
God created the world (Wis 6: 12-25; 7: 1-8 : 1; Sir
1: 1-30; 6: 24-30).
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III. New Testament
In the NT writings one can distinguish between (1)
the multiple, frequent assertions of God's creator-
ship which are made briefly without further elabo-
ration, and (2) those which are of a more polemical
or (3) metaphysical nature. Although most cosmo-
gonic statements are concerned with the beginning
of the cosmos, some also imply (4) the further devel-
opment and/or end of the cosmos.
1. Simple Assertions about God's Creatorship.
God's creatorship is often referred to in terms of
"before the beginning of the cosmos" (John 17: 24;
Eph 1 :4; 1Pet 1 :20) or "from the beginning of the
cosmos" (Rom 1: 20; Mark 10: 6; 13: 19; Matt
13: 35; 24: 21; 25: 34; Luke 11 : 50; Heb 4: 3; 9: 26;
Rev 13: 8; 17: 8; 2 Pet 3: 4). This elemental faith is
also expressed in prayers (Acts4: 24) and in particu-
lar characterizations of God (Eph 3: 9; 1Pet 4: 19).
2. Polemical Assertions about God's Creator-
ship. Apart from these repetitive basic convictions,
sometimes there is a need - in particular controver-
sies and debates - to defend God's creatorship in a
special way.
First of all, God's creation of the cosmos is con-
trasted with the man-made fabrication of temples
and idols. God's erernal power and divine nature
are contrasted with lifeless images in the form of
humans or animals (Rom 1: 20-23; Acts 14: 15;
17: 24-25). Secondly, reference to God's creatorship
is made amidst the perplexity of history, against
the background of apocalyptic scenarios. The au-
thor of Revelation addresses God as follows: "you
created all things, and by your will they existed and
were created" (4: 11; d. 5: 13; 10: 6; 14: 7). God is
the ltUVWXQU"tOlQ, the Almighty (Rev 1: 8; 4: 8;
11: 17; 15: 3; 16: 7, 14; 19: 6, 15; 21: 22). Thirdly,
in differing contexts the authors of NT writings
draw on different contemporary cosmologies. The
author of 2 Peter criticizes Platonizing Christian op-
ponents who believe that the physical cosmos is
without end and will not suffer destruction. He
draws instead on Stoic terminology to express his
belief in the world's eschatology: "the elements will
be dissolved with fire" (3 :4-7, 10). In this text,
Jewish eschatology and Greek physics intermingle.
This is no exception in the NT. The author of Colos-
sians draws on Platonic views to elucidate his con-
viction that the present cosmos is stable and coher-
ent (1: 17), whereas the author of Ephesians
modifies this view through Stoics emphases that re-
veal his expectation of dynamic cosmic develop-
ments under Christ's influence (Eph 1: 10, 23;
4: 10). Fourthly, another polemic develops between
dualistic and anti-dualistic positions. According to
the author of 1Timothy, "everything created by
God is good" (4:4); God "gives life to all things"
(6: 13).
3. Creation and Metaphysics. The belief in God's
creatorship is also expressed in metaphysical lan-
guage. According to Paul, in good Greek fashion,
the existence of the invisible God can be deduced
from visible reality (Rom 1: 20). Paul also draws on
Greek prepositional metaphysics, which character-
izes the cosmos' relationship to God through the
use of particular prepositions. So Paul states: "for
us there is one God, the Father, from whom are all
things and for whom we exist, and one Lord, Jesus
Christ, through whom are all things and through
whom we exist" (1Cor 8: 6). Or, differently: "from
him and through him and to him are all things"
(Rom 11: 36; d. further 1Cor 11: 12; ColI: 16-17,
20; Heb 1: 2; 2: 10). This language is not merely
"liturgical," but fully comparable with the Greek
metaphysical use of prepositions. Christ's instru-
mentality in the creation of all things is also ex-
pressed through characterizations of Christ as "the
firstborn of all creation" (ColI: 15) and as "the ori-
gin of God's creation" (Rev3 : 14). Closely related to
this is the view that the world was created by the
)"6yo~,as John's prologue states (John 1: 3). This
view, which is Stoically colored, can also be detected
behind 2 Peter: "by the word of God, heavens ex-
isted long ago and an earth was formed out of water
and by means of water" (3 :5), and in the letter to
the Hebrews: "the worlds were prepared by the
word of God, so that what is seen was made from
things that are not visible" (11: 3; d. 1: 2-3). Meta-
phorically, this cosmogonic language is also applied
to the rebirth of humankind: "he gave us birth by
the word of truth, so that we would become a kind
of first fruits of his creatures" Gas 1: 18; d. 1Pet
1: 23). In John, in parallel with the predominantly
Stoic terminology of the A6yo~,the author also em-
ploys the distinctively Platonic language of the
"true light," the source and origin of all physical
light (1 :9, 11: 9; d. Plato, Phaed. 109E).
4. The Cosmogonic Process since Creation. Al-
though most cosmological language in NT writings
is properly speaking cosmogonic in the sense that
it describes the beginning of the cosmos, this lan-
guage can also describe the processes that have been
developing since creation and are progressing to-
wards a specific end. This is already implied in the
prepositional metaphysics described above, accord-
ing to which creation is not only "from" God or
Christ and "through" God or Christ, but also "to"
God or Christ. These processes span the beginning,
the present, and the end. In this way, they include
what is often separately labeled as creationism, on
the one hand, and eschatology, on the other. In
Paul's writings there is a strong awareness, in a
sense parallel to Stoicism, that "the present form of
this world is passing away" (1Cor 7: 31). The world
is growing old, mundus senescens. Under Christ's in-
fluence, this process will end in a cosmic phase in
which God will be "all in all" (1Cor 15: 24-28).
Like particular gods in Platonism, although partly
veiled in language drawn from the Psalms (Pss 8;
110) and from the Danielic description of the Son
ofMan (Dan 7), Christ is accorded the power to sub-
ject the chaotic cosmos to himself (Phil 3: 21). Or
differently phrased, Christ is gathering up all
things in him (Eph 1: 10) and, in close analogy to
Greek views, "filling all things" (Eph 1: 23; 4: 10).
In Acts this cosmogonic-eschatological process is re-
ferred to, using a Stoic term, as the "a1toxal:(ia1:aOL~
of all things," the re-constitution of the cosmos
(3: 21). Otherwise than in the case with Stoicism,
however, there are no signs in the NT that this pro-
cess was understood as a continuously periodic re-
turn of the cosmic cycle. Stoic views, this time on
the destruction of the world by water and fire,
again constitute the background of 2 Peter's inter-
pretation of past and future history in terms of the
destruction of the ancient world by water and the
future destruction of the present world by fire (2: 5;
3: 4-7, 10-12), followed by what, drawing on Isa-
iah's terminology, is referred to as "new heavens
and a new earth" (3: 13; d. Isa 65 : 17; 66: 22). Ac-
cording to Paul, this new creation is already antici-
pated by those who are "in Christ": "So if anyone
is in Christ, there is a new creation: everything old
has passed away; see, everything has become new!"
(2Cor 5: 17; d. Gal 6: 14-15; Col 3: 10; Eph 2: 15;
4:24).
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i A ..IV,,;>,recoRoman ntlqUlty
In the oldest Greek traditions, cosmogony appears
in the guise of theogony. Parts and powers of the
world are, unless perennial, not made but engen-
dered as divine persons. Some motifs hark back to
the cosmologies of the ancient East. When Homer
(II. 14.201 and 246) calls Oceanus and Tethys "ori-
gin of all," we are reminded of the primeval water
in Egypt and Babylonia. More controversial is the
origin of Hesiod's "Chaos," which seems to mean a
"dark gaping abyss." The elaborate theogonies of
Hesiod and the Orphics have a two-phase structure:
first the origin of primeval entities, then a dra-
matic, even violent conflict of world rulers, by
which the present world order is established (suc-
cession myth in Hesiod: Uranus, Cronus, Zeus).
This structure is comparable to the Enuma Elish.
With the Presocratics, de-mythologization be-
gins. Mythological individuals are replaced by
physical substances and the world-forming proc-
esses become purely mechanical. Characteristically,
each posits a primeval substance (Gk. aQX~),out of
which the complex structure of the world is de-
rived: Thales water, Anaximenes air, Anaximander
"the unlimited" (Gk. TO a1tELQov),Heraclitus fire
etc. The view of Thales is perhaps misrepresented
by tradition, and he actually held the archaic view
(similar to the Babylonians) that the earth floats on
water. Even so, he replaced the mythical Oceanus
with a purely material element. Heraclitus denies
that the world is created and declares it to be peren-
nial (Diels-Kranz 22B30).As as compromise, cyclical
cosmogonies are construed, as does Empedocles.
Empedocles also introduces impersonal powers as
agents, "Love" and "Strife." Gradually, the notion
becomes dominant that the world is admirably
well-organized, and the word x6o!lo~ is applied to
it. As a consequence, a planning mind is postulated
as its organizer; Anaxagoras calls him "Nou~." The
opposite position is taken by Democritus, who sees
"Necessity" as the world-forming agent.
This creative power described above is not easily
integrated into polytheistic religion. Instead of sim-
ply calling it a god, the term oTJ!lLolJQy6~"crafts-
man" emerges, a metaphor implying great respect
for the creative achievements of a social class gener-
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